INTRODUCTION
The library of the Protestant Faculty at the University of Vienna owns a collection of some 200 old printed books from the time of the Reformation and the era it initiated.
Several older publications are also to be found in the Institute of Church History and Christian Art, which is, of course, to be expected. However, the Institute of Old Testament and Biblical Archeology too houses a number of historical publications which can be classified as "old material". Several of them date from the eighteenth century and reflect the exegetical interests of the time.
One of the most valuable of these old books is titled Horae Hebraicae et Talmudicae in universum Novum Testamentum or "Explanatory Hebrew and Talmudic notes on the complete New Testament", written by Christian Schoettgen and published in 1733 at Dresden and Leipzig by the Christoph Hekel publishing house.
The author and his book are practically unknown. Presentday biographical dictionaries, church histories, histories of theology and research histories hardly mention him HTS 5512 & 3 (1999) 601
Digitised by the University of Pretoria, Library Services Strack-Billerbeck, Orthodoxy and a Jewish New Testament or his book of well over 1000 pages. The only references to him that I know of, are to be found in two old German biographical collections dating respectively from 1891 and 1906, written by the same author (Muller 1891:412-417; Muller 1906:704-705) , and in an incidental reference in RGG 5 (Liebing 1961 (Liebing :1532 .
Another of these older books is well known, as everyone knows who has read the standard tome of Hans-Joachim Kraus on the history of Old Testament research, (Kraus 1969 • to briefly introduce Schoettgen;
Geschichte der historisch-kritischen Erforschung des Alten Testaments
• to illustrate some typical traits of German orthodoxy from the book by Carpzov, especially concerning the holiness of the language of the Old Testament;
• to show that Schoettgen introduced a perspective on the Jewish sources (or biblical scholarship the implications of which strengthened the orthodox view of the Bible. 3.
CARPZOV AND ORTHODOX VIEWS OF SCRIPTURE
The other figure of interest to us, Johann Gottlob Carpzov (1679-1767), belonged to a famous family of orthodox Lutheran theologians and worked in several German cities, among others Dresden and Leipzig with which also Schoettgen had links (both as author and rector). Carpzov was an ardent proponent of the verbal inspiration of the Bible and went to extreme lengths in its defence. He relentlessly polemised against the Herrnhut Brethren and even against co-Protestants from the Calvinist tradition (Beyreuther 1957 (Beyreuther : 1624 .
In the post-Reformation period a special theological genre called critica sacra or "holy criticism" developed (cf Kraus 1969:82-86) . It was a type of literature devoted to the understanding of the Bible according to orthodox Protestant principles.
Of "criticism" in the scholarly sense of the word, namely as clarification of the literary and historical issues involved, there was no question. Rather it was an endeavour to steer the exegesis of the Bible in the direction of the confirmation of orthodox doctrines. The Critica sacra by Carpzov is one of the most famous of these.
It remained influential for a long time as one of the standard works on the Old
Testament in European Protestantism.
The book of 10 plus 1007 pages is built around a conscious opposition to "normal criticism" and contains chapters on divine revelation in general, the inspira-
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tion, authenticity, purity and integrity of the Old Testament. Then follows a discussion of the Hebrew language, including an argument for its "dignity and excellence". This is of importance to us, since it demonstrates the lenghts to which the orthodox doctrine of the inspiration of the Bible was forced to go.
Whereas the authority of Scripture was accepted in the Roman Catholic tradition in the sense that the meaning ascribed to it by the church had authority In turn, the inspiration of Scripture became extremely important. This motif is found in Christianity since the earliest times, but was never fully developed or integrated with the idea of the authority of Scripture as in orthodoxy. What now became important, was not the revelation behind the Bible, but the way in which revelation was recorded. It followed necessarily that all that was involved in the writing process had to be regarded as of divine origin. So all grammatical forms, writing conventions, even diacritical points, were seen as inspired by God. Gerhard opposed the Digitised by the University of Pretoria, Library Services JALoathr which follows certain philological-sacred dissertations and indices of the scriptural passages, necessary matters and words").
Already in the title we can see the orthodox orientation of the work. According to Schoettgen an important aspect of his work is to be seen as containing "holy"
philology. Philology here is the study of words and phrases in their grammatical, literary and historical contexts. Though the concept of "holy philology" is not as crass as that of a "holy linguistic system", it comes very close to it.
Schoettgen himself formulates the character and intention of his work as follows (Preface, paragraph XX, section 1, unnumbered page):
The main use of this volume is that the phrases and sayings of the New Testament are illustrated from the ancient rabbinic writings in far greater light than can ever be expected from heathen writers. Since I have been quite clear about this matter above, I add nothing further:
He then goes on in the next section to summarise a defence of this position against possible criticism (which is also a central theme of his preface): Christ and the apostles are claimed not to have rejected the "good things" (bona) that were derived from the "ancient Jewish church before the birth of Christ" (Ecclesia antiqua Judaica ante Christum natum), but to have fortunately used these good things so as to turn them against the "abuse" (abusus) of the Pharisees.
The polemic is clear: Attack is the best form of defence. The embarrassment of a "heathen" cultural setting in the use of the Greek language is circumvented.
Without further substantiation it is only claimed that the New Testament cannot be understood in the light of heathen authors. On the other hand, the New Testament can be understood in the light of the Hebrew tradition, since:
• the latter comes from the ancient "church" of the period before the birth of Christ and, having its origin in the "church", not among heathens, it is acceptable;
• the problem of the Pharisaic/Jewish misuse of the ancient Hebrew writings has been overcome by the use of these writings against the Pharisees by Christ and the.
apostles.
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However, it is exactly from this "misuse" of the Old Testament that Schoett- 
CONCLUSION
When one compares the work of Strack & Billerbeck with its early antecedent, several things become clear. Although Strack & Billerbeck (1924:v) 
